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Abstract

This article examines the use of dabt Asia-Anatolia in the Mushaf al-Ummah by
comparing it with the Indonesian Standard Mushaf and the Pakistani Mushaf. The
adoption of dabt Asia-Anatolia as an alternative regional system—similar to the
al-Masyarigah and al-Magaribah—to accommodate both the Indonesian Stand-
ard Mushaf and the Pakistani Mushaf proves to be highly impractical. Through
comparative and consistency-based methods, it has been demonstrated that the
dabt Asia-Anatolia in the Mushaf al-Ummabh still contains numerous inconsistent
diacritical markings and tends to intermingle with the dabt al-Masyarigah. This
contrasts with the Indonesian Standard Mushaf and the Pakistani Mushaf, which
have established consistent diacritical systems and have maintained broader read-
ability and independence for decades. Consequently, efforts to unify the Indo-
nesian Standard Mushaf and the Pakistani Mushaf under the Mushaf al-Ummah
framework are deemed ineffective. Instead, it is recommended that the Mushaf
al-Ummah develop distinct variants, namely the Mushaf al-Indunisiy, Mushaf
al-Ummah al-Pakistaniy, and Mushaf al-Ummah at-Turkiy, to accommodate the
specific needs of each region independently.
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Mushaf, the Pakistani Mushaf

Mempertimbangkan Pengunaan Dabt Asia-Anatolia Pada Mushaf Al-Ummah
Terhadap Mushaf Standar Indonesia Dan Mushaf Pakistan

Abstrak

Artikel ini meneliti tentang penggunaan dabt Asia-Anatolia pada Mushaf al-
Ummah dengan diperbandingkan dengan Mushaf Standar Indonesia dan Mushaf
Pakistan. Penggunaan dabt Asia-Anatolia sebagai alternatif kawasansebagaimana
al-Masyarigah dan al-Magaribahyang mengakomodir Mushaf Standar Indonesia
dan Mushaf Pakistan sangat tidak memungkinkan. Dengan metode komparasi dan
konsistensi, dabt Asia-Anatolia Mushaf al-Ummah terbukti masih terdapat banyak
diakritik yang tidak konsisten, dan cenderung mencampuradukkan dengan dabt
al-Masyarigah. Berbeda dengan Mushaf Standar Indonesia dan Mushaf Pakistan
yang telah memiliki konsistensi dan keterbacaan yang lebih luas dan independen
selama puluhan tahun. Karenanya upaya menyatukan Mushaf Standar Indonesia
dan Mushaf Pakistan tidaklah efektif dan menyarankan bagi Mushaf al-Ummah
agar membuat varian lain dengan menyendirikan Mushaf al-Ummah al-Indunisiy,
Mushaf al-Ummah al-Pakistaniy dan Mushaf al-Ummah at-Turkiy.

Kata Kunci: dabt Asia-Anatolia, Mushaf al-Ummah, Mushaf Standar Indonesia,
Mushaf Pakistan
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Introduction

On November 1-3, 2024, Jam'iyyah an-Nur Turkey organized a conference
on (Diacritical Sign in the Writing of the Qur'an), titled ad-dabt fi Al-Quran
al-Karim, to discuss three important themes: (1) the differences in Qur'anic
punctuation across three countries —Turkey, Indonesia, Pakistan— and
other nations outside the Masyariqgah and Magaribah, (2) solutions to the
issues of diacritical marks in giraat, and (3) finding common ground to
unify the diacritical marks of the Qur'an. Several invited participants
engaged in discussions during this conference, to be held at Marmara
University, Turkey. Among the attendees are the Mushaf al-Ummah Internal
Team and representatives from various Lajnah Muraja‘ah outside the dabt
al-Masyarigah and al-Magaribah,(Jam'iyyat Mushaf Al-Ummah n.d.)
including the Lajnah Muraja‘ah al-Masahif of Turkey, Lajnah Muraja‘ah al-
Masahif of Pakistan, and the Lajnah Pentashihan Mushaf Al-Quran
Indonesia.
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Figure 1 The Cover Design for Mushaf al-Ummah Featuring the 10 Qiraat

This project, supervised by Sheikh Ahmad Isa al-Ma'sharawi, the
former Sheikh ‘Umum al-Maqari’ al-Misriyyah (Chairman of the Egyptian
Quranic Recitation Council), was officially launched in Istanbul, Turkey, on
Saturday, November 26, 2022 (Redaktur 2022). For the first time in history,
the Quran with its various giraat (recitations) and their transmission paths
(riwayah) will be compiled into a unified printed and electronic product
known as the Mushaf al-Ummah. The Mushaf al-Ummah incorporates the
Quran with 10 giraat variants, transmitted through 20 riwayat, presented in
three writing styles (Masyariqah, Magaribah, and Asia-Anatolia).” It will be

1 The term Masyarigah refers to the regions of Egypt, the Levant, the Arabian Peninsula, and
East Africa. Conversely, Magaribah designates the regions of Morocco and West Africa.

2 [Initially, this classification was named dabt al-atrak, later evolving into dabt Mulla Ali al-Qari.
Following the Muktamar ad-Dabt fi Al-Quran al-Karim (Conference on the Classification of the Qur'an)
held in Istanbul on November 1-2, 2024, the name was officially declared as dabt Asia-Anatolia.
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published in 60 printed volumes, with each page featuring a QR code that
provides access to an audio recitation of the page by Sheikh Isa al-
Ma’sharawi.

On Tuesday, July 16, 2024, the Head of the Lajnah Pentashihan Mushaf
Al-Quran (LPMQ), Abdul Aziz Sidqi, accompanied by the Principal
Secretary of the National Amil Zakat Agency (BAZNAS), Muchlis M. Hanafj,
welcomed a delegation from Jam‘yyah an-Nur li Khidmah Al-Qur’an,
Turkey, at the BQMI Building in East Jakarta. The delegation, led by Sheikh
Usamah Awni, aimed to introduce the Mushaf al-Ummah project to
Indonesia (Purnomo 2024). During the meeting, representatives of the
Mushaf al-Ummah also held discussions regarding the potential integration
of Indonesia’s diacritical system (dabt) with dabt Asia-Anatolia alongside
the Pakistani Mushaf.

According to an official release from the Mushaf al-Ummah website,
one of the primary objectives of compiling this mushaf is to incorporate all
Quranic transmission paths (al-Jami‘lima Inzila) that have been transmitted
through mutawatir chains. It is hoped that the inclusion of 20 riwayat for
each region will provide a collective solution for the international Muslim
community regarding the textual variations of the Quran. The issue,
however, lies in the proposal to use dabt Asia-Anatolia as an overarching
system for the Indonesian Standard Mushaf and the Pakistani Mushaf.
Analysis reveals significant inconsistencies in the application of diacritical
signs and even the rasm ‘Usmaniy within dabt Asia-Anatolia. Is it feasible
for the dabt Asia-Anatolia in Mushaf al-Ummah to effectively reconcile the
textual differences between the mushafs of Turkey, Pakistan, and Indonesia
in today’s era?

Mugshaf al-Ummah, the Indonesian Standard Mushaf, and the Pakistani
Mushaf

The Mushaf al-Ummabh is a Qur'anic manuscript written based on 20
narrations (riwayat), employing diacritical sign (dabt)? derived from dab¢
al-Masyariqah,  dabt al-Magaribah, and  dabt al-Atrak (Turkey),
encompassing India, East Asia, and Anatolia.* This mushaf is the result of

3 Dabt is often referred to as diacritical signs or shakl, including both dots and vowel marks.
Meanwhile, rasm concerns only the body of the letters (jism al-harf). The differences between the three
regions—Masyariqah, Magaribah, and Asia-Anatolia—are primarily related to punctuation. For
instance, in the Magaribah mushaf, the letter qaf is marked with two dots above the body of the letter,
while in the Masyariqgah and Asia-Anatolia mushafs, it is signed with two dots above the letter's body.

4 The mention of Dabt al-Atrak in the definition above was made before the declaration of Dabt
Asia-Anatolia (Dabt Asia wa al-Anadhul) on November 3, 2024, at the Muhammad al-Fatih Mosque in
Istanbul.



Considerating of The Mushaf Al-Ummah— Zainal Arifin M, dkk 349

international collaboration among experts in giraat, rasm, dabt, waqf-
ibtida, and vocal precision (recordings).’ True to its mission, the Mushaf
al-Ummabh is intended to serve as a unifying manuscript for Muslims
worldwide. It is envisioned as the third compilation (al-Jam‘a al-Thalith)
after the compilations by Abu Bakr and ‘Uthman, which are historically
recognized as the first (al-Jam‘a al-Awwal) and second (al-Jam‘a al-Thani)
compilations. Uniquely, this mushaf not only preserves the written text but
also incorporates recorded recitations for each of the 20 narrations.

Dabt Asia-Anatolia represents the third diacritical system after dabt
al-Masyariqah and dabt al-Magaribah. Initially known as dabt al-Atrak, it
referred specifically to three countries: Turkey, Pakistan, and Indonesia.
However, this designation faced significant opposition from Pakistan and
Indonesia, leading to a temporary renaming as dabt al-Mulla Ali al-Qart.
Ultimately, the system was formally renamed dabt Asia-Anatolia through
consensus among representatives of the three countries during a meeting
held at the Al-Fatih Mosque in Istanbul.

Figure 2 The Mushaf al-Ummah Dabt Mulla Ali al-Qari Featuring the Riwayah of Ruwais in
Fatihah & the Riwayat of Hafs in al-Baqarah

5 The 20 (twenty) recitations referred to are as follows, with each gira’ah imam counted with
their two transmitters: [1] Nafi’ al-Madaniy (d. 1999 AH) with his two transmitters; Qalan (d. 220 AH) and
Warsy (d. 197 AH), [2] Ibn Kasir (d. 120 AH) with his two transmitters; al-Bazziy (d. 250 AH) and Qunbul
(d. 291 AH), [3] Abt ‘Amr al-Basriy (d. 154 AH) with his two transmitters; ad-Durriy (d. 246 AH) and as-
Susiy (d. 261 AH), [4] Ibn ‘Amir asy-Syamiy (d. 128 AH) with his two transmitters; Hisyam (d. 245 AH)
and Ibn Zakwan (d. 242 AH), [5] ‘Asim al-Kafiy (d. 127 AH) with his two transmitters; Syu’bah (d. 193 AH)
and Hafs (d. 180 AH), [6] Hamzah al-Kufiy (d. 156 AH) with his two transmitters; Khalaf (d. 229 AH) and
Khallad (d. 220 AH), [7] al-Kisa'iy al-Kufiy (d. 189 AH) with his two transmitters; al-Lai$ (d. 240 AH) and
Hafs ad-Duriy, [8] Abu Ja'far al-Madaniy (d. 130 AH) with his two transmitters; ‘Isa bin Wardan (d. 160
AH) and Ibn Jammaz (d. 170 AH), [9] Ya'qub al-Basriy (d. 205 AH) with his two transmitters; Ruwais (d.
238 AH) and Rauh (d. 235 AH), and [10] Khalaf al-Asyr with his two transmitters; Ishaq (d. 286 AH) and
Idris (d. 292 AH).
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As a new international standard Mushaf, the Mushaf al-Ummah has
established the International Committee for the Verification of Mushaf al-
Ummah (Lajnah Duwaliyyah li Muraja‘at Mushaf al-Ummah), chaired by
Prof. Dr. Isa al-Ma'sharawi from Egypt, with Sheikh Hafidz Usman $ahin
from Turkey, Sheikh Muhammad Zainal Abidin from Mauritania, and
Sheikh Hassan Boso from Senegal serving as vice-chairpersons. The
verification team for rasm and dabt includes Prof. Dr. Ahmad Syukri
(Jordan), Prof. Dr. Abdul Qadir at-Tufail (Mauritania), Prof. Dr. Ghanim
Qadduri al-Hamd (Iraq), Sheikh Hamdi Izzat al-Mutawalli (Egypt), Dr.
Muhammad Ali 'Athfai (Morocco), Dr. Abdul Qadir (Sudan), Dr. Abdul Hadi
al-Aqab (Algeria), Dr. Muchlis Hanafi (Indonesia), Dr. Mun'im al-Magsabi
(USA), Sheikh Hasan Faraj Abu Zaqyah (Libya), Dr. Ahmad Miyan al-
Tahanawi (Pakistan), Dr. Abdullah bin Salim al-Hanai (Oman), Sheikh
Abdullah Umar Ali (Libya), Dr. Ahmad Jadullah (Libya), Sheikh at-Tuhani
az-Zaituni (Libya), Sheikh YasarJuhadar (Turkey), Sheikh Usman Issyunyurk
(Turkey), Dr. Samih Attaminah (Jordan), Dr. Muhammad al-Wa'ili (Bahrain),
and Dr. Salah Salim Sulaiman (Libya). The verification team for giraat
consists of Dr. Muhammad Fuad Abdul Majid (Egypt), Dr. Ihab Fikri
(Egypt), and Dr. Anas Abdullah al-Kandari (Kuwait). The verification team
for Add al-Ay (verse enumeration) includes Sheikh Abdurrashid Sufi
(Egypt) and Dr. Khoirul Anwar (Malaysia). The verification team for waqf
and ibtida’ includes Prof. Dr. Muhammad Abdul Fattah al-Khatib (Egypt),
Prof. Dr. Muhammad as-Sa'di (Egypt), and Prof. Dr. Hisan al-Thayyan
(Syria). Lastly, the verification team for audio precision (recordings)
includes Sheikh Mahmud ’Akkawi (Lebanon), Sheikh Hisham Abdul Bari
Rajih (Egypt), and Sheikh Samir Nassar (Egypt).

As for the Indonesian Standard Qur’an, since 1984, Indonesia has
officially established the Standard Quran Mushaf as the reference for the
verification and publication of Quranic manuscripts in the country. The
Standard Quran Mushaf consists of four types: (1) the Usmani Standard
Mushaf for general readers, (2) the Bahriyah Standard Mushaf for Quran
memorizers, (3) the Braille Standard Mushaf for the visually impaired, and
since 2022, (4) the Standard Sign Language Mushaf for individuals with
hearing and speech disabilities (PDSRW). This designation is based on the
Minister of Religious Affairs Decree (KMA) No. 25/1984, later updated
through the Ministerial Regulation (PMA) No. 44/2016.

The Indonesian Standard Quran Mushaf (al-Mushaf al-Mi’yari al-
Indunisiy) is a standardized Quranic manuscript with uniform writing
conventions (rasm), diacritical marks (harakat), punctuation marks, and
wagqf signs. These standards were established following the resolutions of
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nine Musyawarah Kerja Ulama Ahli Al-Quran (Working Conferences of
Quranic Scholars) held between 1974 and 1983, serving as a guideline for all
Quranic manuscripts published in Indonesia (Hanafi 2021).

This Mushaf, as outlined in its definition, is based on the reading
narration (riwayah) of Hafs from ‘Asim, following the rasm ‘Usmaniy
according to asy-Syaikhani, with prioritization (tarjih) by ad-Daniy (d. 444
AH) in cases of disagreement with Abu Dawud (d. 496 AH). Its cover
prominently states, nusikha ‘ala ar-rasm al-‘Usmaniy (transcribed according
to the ‘Usmaniy script). The diacritical marks primarily follow the system of
al-Khalil ibn Ahmad (d. 170 AH), although modifications have been made
to simplify the reading process for the Muslim community in Indonesia.
This diacritical system is considered familiar to Indonesian Muslims and
aligns with Quranic manuscripts traditionally used across generations. The
wagqf signs follow the system of Khalaf Husaini while retaining the
placement of wagqf signs established by as-Sajawandiy.®

From the above description, it is evident that the waqf system in the
Indonesian Standard Mushaf differentiates between the placement and
the symbols of wagqf. This distinction is crucial to clarify, as readers of the
Mushaf often have varying perceptions regarding waqf choices and may not
consider the rationale behind their compilation. These differences can lead
to misunderstandings in interpreting the wagqf'signs. Efforts to simplify the
system have been criticized for inadequately maintaining consistency in
waqfplacement and notation. The key point is that the placement and waqf
symbols standardized in the Indonesian Standard Mushaf directly impact
the tajwid rules associated with its recitation.” Thus, any revisions must be
undertaken meticulously, comprehensively, and with due consideration of
the potential implications that such changes might have.

The Pakistan Mushaf is a Qur'anic manuscript printed by the Mushafal-
Qur’an published in Pakistan, specifically by Taj Company, although italso
haves similarities with the Himayat al-Islam edition. As explained
byMuhammad Akram, Pakistan has three main centers for Qur'anic
printing:Lahore, Peshawar, and Karachi. However, the earliest Qur'anic
printingbegan in Lahore, followed by Peshawar, and later expanded to
Karachi(Akram 2014).

6 For further details, refer to ta‘rif bi haza al-Mushafin the Indonesian Standard Qur'an (Mushaf
Al-Qur’an Standar Indonesia) of 2019: 607.

7 For further details, refer to ta‘rif bi haza al-Mushafin the Indonesian Standard Qur'an (Mushaf
Al-Qur’an Standar Indonesia) of 2019: 607.
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Figure 3 The Indonesian Standard Mushaf Al-Qur'an Featuring the Riwayat of Hafs

Figure 4 Mushaf of Taj Company featuring the Riwayat of Hafs

There are 50 Quranic printing presses in Pakistan, with the most
famous being the edition published by Syirkah Taj (Taj Company). This
press was established in 1929 CE (“Taj Co. Ltd,” n.d.). One notable feature of
this Mushaf is its distinct calligraphy style, known as Naskhi India script,
sometimes referred to as Naskhi Lahore. Pakistan became a central hub for
Qur’anic printing after gaining independence from India on August 14,1947
( Al-Kamsyiri 2014: 846).

This paper will not elaborate on all components of the Indonesian
Standard Quran Mushaf. Instead, it will focus specifically on the aspects of
rasm ‘Usmaniy, dabt, and the consistency of wagqf signs in the Indonesian
Standard Quran Mushaf (Arifin 2015).
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Rasm and Dabt Al-Quran Discourse in Indonesia

The study of rasm ‘Usmaniy in Indonesia was officially initiated in 1974,
specifically during the Musyawarah Kerja Ulama Al-Quran (Quran Scholars’
Working Conference) held in Ciawi, Bogor, from February 5-9, 1974 CE (12—
16 Muharram 1394 AH). At that time, scholars discussed a proposed draft of
rasm to be standardized for compiling the official Quranic manuscript in
Indonesia. The conference concluded with a unanimous agreement that
the Quranic manuscript should be written using rasm ‘Usmaniy. However,
the specific narration (riwayah) to be standardized in Indonesia had not yet
been determined (Hanafi 2021: 22).

Despite this, early Quranic manuscripts in Indonesia were found to
have utilized rasm ‘Usmaniy based on ad-Daniy (d. 444 AH) as outlined in
his work al-Mugni‘. Confirmed evidence shows that manuscripts were
verified against al-Mugqni‘ as early as 1936 by Afif Publishers in Cirebon and
in 1956 by Salim Nabhan Publishers in Surabaya.

After its formal adoption in 1984, the rasm ‘Usmaniy of the Indonesian
Standard Quran Mushaf faced significant criticism. Some questioned
whether the chosen rasm was genuinely ‘Usmaniy, while others argued that
it lacked originality in adhering to rasm ‘Usmaniy. Over time, academic
studies on rasm ‘Usmaniy in Indonesia have become increasingly dynamic
and progressive. Notably, the Lajnah Pentashihan Mushaf Al-Quran
organized international seminars in 2016 and 2017 to address concerns
regarding the chosen rasm ‘Usmaniy in the Indonesian Standard Quran
Mushaf. The seminar findings contrasted with the criticisms of certain
figures in Indonesia, revealing that the issue primarily revolved around the
consistency of the chosen narration. The Indonesian Standard Quran
Mushaf was found to require alignment with the narration of Aba ‘Amr ad-
Daniy.

Subsequently, during the Mukernas Ulama Al-Quran (National
Working Conference of Quranic Scholars) in 2018, serious studies were
conducted to further solidify the affiliation of the rasm ‘Usmaniy in the
Indonesian Standard Quran Mushaf. These efforts culminated in its firm
adoption based on the narration of asy-Syaikhani with the tarjih
methodology of ad-Daniy.

In the context of the Indonesian Standard Quran Mushaf, the approach
leans toward comparative studies and ease of readability. In the Musyawarah
Kerja Ulama Al-Qur'an (Muker) document from 1976, 27 punctuation marks
were identified from both domestic and international sources. These marks
were compared, analyzed, and ultimately selected as the standard dabt for
the Indonesian Standard Quran Mushaf (Balitbang 1976). As for the wagqf
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signs, the Indonesian Standard Mushaf initially referenced the placement
and signs used by al-Sajawandiy. However, over time, these were simplified
to resemble the signs of Khalaf al-Husaini, referred to in the Muker
document as the Hijazi wagqf'signs.

The study of diacritics and punctuation in the discourse of ‘uliim al-
Quran (Quranic sciences) typically falls under the domain of ad-dabt or
asy-syakl. According to Muhammad Salim Muhaisin’s research, the scope of
dabt encompasses five key aspects: harakat (vowel sign), sukun (vowelless
sign), syiddah (doubling sign), madd (elongation sign), and hamzah (glottal
stop) (Muhaisin 1989: 1989). Within these five aspects, two areas are often
misunderstood and prone to misinterpretation: The sukun mark, which is
frequently classified as a type of harakat but is, in fact, a distinct category of
dabt/syakl. The hamzah notation, which has historically been a source of
inconsistency.®

In the early stages, the form of writing known as ad-dabt/asy-syakl
manifested in the form of dots (an-nagqt). This form was later classified into
two categories: (1) naqt al-irab, which refers to dots used to indicate the
vocalization marks of letters, and (2) naqgt al-ijam, which refers to dots used
to indicate the type of letters (Qadduri n.d.: 22).

There are various accounts regarding the pioneers of these two
disciplines. According to one source, the founder of naqt al-irab was al-
Khalil bin Ahmad al-Farahidiy (d. 170 AH). Other accounts attribute it to
Nasr bin ‘Asim al-Laysiy (d. 9o AH), Yahya bin Ya‘mar al-‘Udwaniy (d. before
90 AH), or ‘Abdullah bin Abi Ishaq al-Hadramiy. However, reliable sources
such as Abit ‘Amr ad-Daniy (d. 444 AH), Abti Dawud (d. 496 AH), and Abt
Hatim (d. 322 AH) assert that naqt al-i'rab was established by Abu al-Aswad
ad-Du’aliy (d. 62 AH) under the directive of Ziyad bin Abi Ziyad, Governor
of Basra (45-53 AH) during the Caliphate of Mu‘awiyah bin Abi Sufyan
(661-680 CE) (Al-Maraginiy 1974). Similar to nagqt al-i'rab, the origins of
nagqt al-ijam are also debated. However, stronger evidence suggests that the
discipline was pioneered by Nasr bin ‘Asim and Yahya bin Ya‘'mar under the
instructions of al-Hajjaj bin Yisuf as-Saqafiy, Governor of Iraq (75-95 AH)
during the Caliphate of ‘Abd al-Malik bin Marwan (65-86 AH).

The significant contribution of al-Khalil bin Ahmad al-Farahidiy to the
development of this discipline was his refinement of the nagt theory (the
circular dots) initially introduced by Abii al-Aswad ad-Du’aliy into the form
of smaller letters,® which later became known as the harakat system, as it is

8 In the discipline of ilmu rasm ‘Usmaniy, the use of hamzah constitutes a distinct rule.
However, not all instances of hamzah are included within this discourse. Several patterns of hamzah
writing fall outside the scope of rasm, yet are classified under the category of dabt.

9 According to ad-Dualiy, fathah is the letter with a dot above it, kasrah is the letter with a dot
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practiced today. Al-Khalil introduced innovative ideas in the science of
dabt/[syakl, such as formulating syiddah with a head of the letter sin, sukun
with the head of the letter kha’ (rather than a round shape), and others
(Muhaisin 1989: 7—42). While al-Khalil sought to perfect ad-Du’aliy’s
concept of dabt/syakl by converting it into the form of small letters—fathah
with a slanted small alif, dammah with a small waw, and kasrah with a
small ya without a dot—there were some scholars who attempted to
maintain ad-Du’aliy’s original concept of dabt. One such scholar was Abi
‘Amr ad-Daniy (d. 444 AH), who endeavored to preserve certain aspects of
ad-Du’aliy’s approach in his work al-Muhkam fi Naqt al-Masahif ( ad-Daniy
1997).

All applications of dabt/syakl in the mushaf spread throughout the
world today refer to the works of the figures above, whether they apply it
consistently to the monumental work of al-Khalil bin Ahmad, refer to the
concept of ad-Du’aliy, or a combination of several theories in which is
considered to make it easier to read the manuscripts of the Al-Qur’an. For
example, the Mushaf of Medina/Egypt which traditionally refers to the
school of Abti Dawud Sulaiman bin Najah (d. 496 H), but apparently in
dabt, does not refer to the school of Abu Dawud which wrote it in round
circles (sifrun sagir) (Najah 1427, p. 45), but chooses the al-Khalil concept,
namely with the shape of the head of the letter kha'

Rasm ‘Usmaniy, Dabt, and WaqfMarks in the Indonesian Standard Qur’an
Rasm ‘Usmaniy of the Indonesian Standard Quran

The rasm ‘Usmaniy MSI based on the 2018 Mukernas Ulama Al-Qur'an refers
to the mazhab of asy-Syaikhani, with a preference for the narration of Abut
‘Amr ad-Daniy (d. 444 AH) over that of Aba Dawud (d. 496 AH). Below, a
comparison will be made between the writing patterns of rasm ‘Usmaniy in
MSI, dabt Asia-Anatolia, and Pakistan. The explanation in the table below
applies solely to mushafs that do not follow the Hafs recitation (bagi al-
giraat), whereas for mushafs that adopt the Hafs riwayat, the application of
dabt and rasm is subject to the policies of each respective country.

Table 1. Differences between Rasm ‘Usmaniy of the Indonesian Standard Qur’an, Dabt
Asia-Anatolia, and Pakistan

Indonesia Mushaf Mughaf al-Ummah  Pakistan Mushaf  Notes

Ll ) L}é& \ L@\ Al-Fatihah (1): 5

below it, and tanwin or gunnah is represented by two dots.
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Sz i} V. ’l;./ e
5}\.’:..5— 3/5 = "5’ 2 Al-Bagarah (2): 7
- \a\ s\
E’?}'\/ f:ﬁj‘./ IQ.JPJ.)E Al-Baqarah (2): 125
2 ]
=2 ey eapy2l  Tbrahim (4):35
- LT . T - 9 G a7 .
\);Lﬂ.:‘...u\) Q\E \}i\.,z;_.d\zj &1 l?\i'/:.’e‘;di Al-Jinn (72):16
O 95 s O 95 gt O 95 gmms Al-Baqarah (2): 14

In Table 1, items 1 and 2 illustrate how the Indonesian and Pakistani
Mushafs still adhere to the rasm ‘Usmaniy narration of ad-Daniy in his work
al-Mugni’. Meanwhile, dabt Asia-Anatolia follows the rasm ‘Usmaniy
narration of Abu Dawud Sulaiman. From this data, it can be concluded that
the integration effort of dabt Asia-Anatolia aims to unify the rasm
narrations, as there is a difference in preference between ad-Daniy and Aba
Dawud in this regard. If a single word contains two identical letters in
succession, one of the letters is omitted (hazf), as in the word mustahziin.
In items 2 and 3, the Mushaf of dabt Asia-Anatolia also shows a different
tendency in the writing of Ibrahim, where it is written the same as the letter
ya’, both in surah al-Baqarah and other instances, although the narration in
this case differs. Both MSI and Pakistan consistently distinguish between
them: al-Baqarah does not use ya, while in other instances, the ya is added
with its isbat. The system of writing the word Tbrahim’ in the dabt region of
Asia Anatolia does not distinguish between its mention in surah Al-Bagarah
and in other surahs.

Dabt in the Indonesian Standard Qur’an

The general provisions for the writing patterns of harakat and punctuation
in the Indonesian Standard Qur'anic Mushaf involve the complete use of
harakat and punctuation marks, with the spirit of facilitating the reading of
the Qur'an for the public. In addition to drawing from the long-standing
tradition of the existing Mushaf (the Bombay Mushaf), the Musyawarah
Kerja Ulama Al-Quran (MUKER), as the highest forum for the determination
of the Indonesian Standard Qur'anic Mushaf, also conducted a study
comparing harakat and punctuation marks based on input from the
scholars present. All punctuation systems applied in the Indonesian
Standard Mushaf (MSI) are based on the rules of waqf (mabniyun ‘ala al-
waqf), not the wasl rule, as seen in Mushafs from the Masyarigah tradition
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(mabniyun ‘ala al-wasl) (Salih 2013).

In line with this spirit, during the implementation of MUKER II in
1976, 27 categories related to the forms of harakat and punctuation marks
were identified from six sample Mushaf prints circulating at that time, both
domestic and foreign. The 27 categories of harakat and punctuation marks
discussed in this study are as follows: harakat, saknah, tanwin, madd tabi‘y,
non-functional letters, marks for ease of reading, imalah, isymam, saktah,
hamzah, tanwin wasl, well-known readings, omitted letters, sajdah marks,
hizb, marka’, verse numbers, madd (long vowel marks), harakat for lafz al-
Jalalah, izhar, idgam, iqlab, ikhfa’, idgam mislain, idgam mutaqaribain,
idgam mutajanisain, and madd silah (Balitbang 1976: 68).

From the above list, the MUKER proceeded to discuss and analyze the
effectiveness of these marks, which were then agreed upon, selected, and
standardized for wusage. Ultimately, these choices were gradually
implemented in the writing patterns of the Indonesian Standard Qur'anic
Mushaf with its three variations (for clarification, see the appendix). Based
on the research and inventory conducted during MUKER II in 1976, it was
found that not all of the identified categories fall under the discipline of
dabt. Rather, they pertain more to the standardization of the creative works
and refinements in the development of Quranic prints during that period,
specifically in the 1976-1980s. Based on the results of this inventory, the
following is a brief explanation that serves as the rationale and provisions
for the harakat and punctuation marks, which were the result of the
comparison during MUKER I1/1976 and have been applied in the Indonesian
Standard Qur'anic Mushaf up to the present. The explanation in the table
only applies to mushafs other than the riwayah Hafs (baqi al-giraat),
whereas for mushafs with the riwayah Hafs, the application of dabt and
rasm is subject to the policies of each respective country.

a. Diacritic (Harakat)

The Indonesian Standard Quran Mushaf standardizes the diacritical
signts of fathah, kasrah, and dammah in accordance with the concept
introduced by al-Khalil bin Ahmad al-Farahidiy.

Table 2. The differences in harakat between the Indonesian Mushaf, Dabt Asia-Anatolia,
and the Pakistan Mughaf

Indonesia Dabt Asia-Anatolia Dabt Pakistani Dabt
s 4 99737
e \ Al i

The first similarity, in the fathah row, shows no difference between the
Turkish, Pakistani, and Indonesian Mushafs. All of them write the fathah
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diacritic with a slanted alif and the dammah with a small waw. These
diacritical signs are the result of the refinement made by al-Khalil bin
Ahmad (d. 170 AH) on the system of harakat originally introduced by Abu
al-Aswad al-Du’aliy (d. 69 AH) (Sya'roni 2007:130).s

b. Saknah

The Indonesian Standard Quran Mushaf standardizes the sukun shape
according to the concept of al-Khalil bin Ahmad al-Farahidiy, which is in
the form of the head of the letter kha), rather than the round shape like the
sifr sign. For mushafs with the riwayah Hafs, the application is subject to
the policies of each respective country. However, for mushafs with riwayah
other than Hafs, the use of the sifr mustadir (round shape) is mandatory.
This rule is not fully applied in the Bahriyah Standard Quran Mushaf, as for
madd tabi‘iy, the sukun shape is not used. A similar exception is also made
in the Braille Standard Quran Mushaf, which does not use the sukun shape
on the letters ya’ and waw in madd.

Table 3. The differences in saknah between the Indonesian Mushaf, Dabt Asia-Anatolia,
and the Pakistan Mushaf

Indonesia Dabt Asia-Anatolia Dabt Pakistani Dabt
T sl zs “Aes 777 2
Qs D929 Deoi
c. Tanwin

The Indonesian Standard Quran Mushaf, in general, also standardizes the
alignment of the tanwin marks, including fathatain, kasratain, and
dammatain, without considering the tajwid rules for the letters that follow
them.

Table 4. The differences in tanwin between the Indonesian Mushaf, Dabt Asia-Anatolia,
and the Pakistan Mushaf

Indonesia Dabt Asia-Anatolia Dabt Pakistani Dabt Notes
- 2 y 2 Al-Bagarah
S $3A o !
(2):5
§\- - 7,\“/’/ P red Al-Baqarah
4 s @
> > S (2):6
i d. M Al-Baqarah
z (2):25

The second similarity lies in the writing of tanwin fathah, kasrah, or
dammah. The three Mushafs are identical in this regard. Although, in
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theory, there are some differences in the application of the al-Khalil school
of thought regarding the use of harakat, particularly the form of tanwin,
whether fathatain, kasratain, or dammatain. In the science of dabt, the
form of writing tanwin is adjusted according to the letter following it. When
the letter following the tanwin is an ighar letter, the tanwin is written
uniformly - =~ ") and is referred to as tanwin tarkib. If the following letter
is an iglab letter, the tanwin is called tanwin mutatabi’ (=), There are two
schools of thought regarding tanwin after iglab: (1) According to Abu
Dawud, tanwin is directly replaced with a small mim, and (2) According to
ad-Daniy, tanwin is written in alignment (without the small mim) (Muhaisin
1989). Meanwhile, in the Indonesian Standard Usmani Quran Mushaf, all
forms of tanwin fathatain and kasratain are written in stacked alignment,
while dammatain is stacked in reverse order (not two in alignment),
without considering the tajwid rules for the letters that follow (Sya’roni
2007).

d. Madd tabiy

The Indonesian Standard Quran Mushaf generally standardizes the
complete harakat and sukun shape in the madd tabi‘iy reading. There is an
additional note stating that for the riwayah Hafs, the application is subject
to the policies of each respective country. Meanwhile, for mushafs other
than the riwayah Hafs, the madd tabi‘ly does not use the sukun.

Table 5. The differences in madd thabi’i sign between the Indonesian Mushaf, Dabt
Asia-Anatolia, and the Pakistan Mushaf

Indonesia Dabt Asia-Anatolia Dabt Pakistani Dabt Notes

1554 Sz 2 947 Al-Baqarah
JJ-ES \)‘/0.9 ‘31)5 (2):6
‘ 3 € §o).~ Al-Baqarah
= 4,1, 7 A \e o ;/‘;’ x q
© Ok ae ),
N p T\ .\ Y’
5518 é—j\—c \5\/ g;"u K’l&’;ﬁ{; Al-Falaq(113): 3

e. Non-functional letters

The Indonesian Standard Quran Mushaf generally standardizes two types
of signings to indicate non-functional letters, using two methods: (1) by
placing the sifr mustadir sign, and (2) by not applying any harakat/syakl.
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Table 6. The differences in Non-functional letters between the Indonesian Mushaf, Dabt
Asia-Anatolia, and the Pakistan Mushaf

Indonesia Dabt _ Asia-Anatolia Dabt Pakistani Dabt Notes
PR PRI Z\T4  Al-Baqarah
d’\"ﬁjj\ é)‘ijj‘ ‘511,5" (2):5
7o -7 .7 et s A
LN “ZIN G2\l An-Naml (27):21
2 £ A Pl ," " i{ o
Syl Sl sl Alavaf (7) s

Re s 85 AlKahf (18): 38

PR B PR frs //.."*);n 7z Al-Insan (76):
BWEelaE I elnE DS e

f.  Signs to Facilitate Recitation

The Indonesian Standard Quran Mushaf standardizes signings for the
purpose of facilitating reading, without using specific codes such as black
circles, rhomboid signs, or certain letters. Instead, the signings are written
in accordance with the rules of pronunciation. For example, the imalah
reading is indicated by writing the term ‘imalah’ beneath the relevant letter.
The same applies to the readings of isymam and saktah. For mushafs with
the riwayah Hafs, the application is subject to the policies of each respective
country, while mushafs with other gira’ats use arhomboid sign accompanied
by an explanatory note on the margin.

Table 7. The differences in signs to facilitate recitation between the Indonesian Mushaf,
Dabt Asia-Anatolia, and the Pakistan Mushaf

Indonesia Dabt Asia-Anatolia Dabt  Pakistani Dabt Notes
- - )/ - P T A :_
18 6ad5a D b8ssie |GE6U5%  Yasin (36):52
_ - -\ o p—2x
P Had (11):
% J_g. Léé.{/; \.@ J:.s" ad (1): 41
a3 v~§) &= ".\“\’. S_’)\ \e7% ’ /E:::\I Huad (11): 42
E;E G’EY kf:;%\j Yasuf (12): 11
T 2 2 2\ 6 ~27. Fussilat (41):
Comels LS SFE

g. Hamzah

The Indonesian Standard Quran Mushaf standardizes by not distinguishing
between hamzah qat’ and hamzah wasl, unlike some foreign mushafs that
sometimes place a shad head mark above the hamzah wasl. In the
Indonesian Standard Quran Mushaf, this mark is generally not used.
Similarly, the head of ‘ain is not applied to hamzah qat'.
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Table 8. The differences in hamzah between the Indonesian Mushaf, Dabt Asia-Anatolia,
and the Pakistan Mushaf

Indonesia Dabt Asia-Anatolia Dabt Pakistani Dabt Notes
Fe _j 95727 Al-Fatihah
geel JA) Vel (1):2
AR s 94 ,:? At-Takasur
M\ M\ f (102):1
oY . P - . 284 Y p2\ /a9 Yasin (36):
\);";"\“':”JA‘;JL” \}} ~ \ o TN yal \3’?"@%}"“ ‘ 20-21 (36)

h. Tanwin Wasl

The Indonesian Standard Quran Mushaf also standardizes readings
containing nun silah. When tanwin (fathatain, dammatain, and kasratain)
appears in a word followed by hamzah wasl and the word is read with wasl,
the tanwin is written only with dammah and kasrah. Meanwhile, in words
containing hamzah wasl, a small nin is placed beneath the hamzah to
facilitate the reading.

Table 9. The differences in tanwin wasl between the Indonesian Mushaf, Dabt Asia-
Anatolia, and the Pakistan Mushaf

Indonesia ,Dcib,t Asia-Anatolia Dabt Pakistani Dabt Notes
EE I P . & ) /e, 727 AlLB h(2):
FPA \Jm’ Lo MWEFex ol %) 5 aqarah (2):
= /)jd - 4’-7”9}\.;\‘/-\-, ‘\.M/a}ju‘ f)\:> 8
Pl N # "
\, i;\ e V;L"i ))i z 2 r" 13!2; R 2 5 .
I I \));,\ ot }L"y A+ Yusuf (12): 8-9

i.  Masyhur Recitation

The Indonesian Standard Quran Mushaf also standardizes readings related
to the masyhur recitation by placing a small sin sign above the relevant
letter, rather than writing it out in full words.

Table 10. The differences in Masyhiir recitation between the Indonesian Mushaf, Dabt
Asia-Anatolia, and the Pakistan Mushaf

Indgnesia Dabt Asia-Anatolia Dabt Pakistani Dabt Notes
R = 5 8./ Al-B h (2):
B / aqarah (2):
=) L 223 hiBas 245 qarah (2)
pi . Z1
4.]4.@ ‘ ;'dz’z ; M Al-Araf (7): 69

jo Sajdah Sign
The Indonesian Standard Quran Mushaf standardizes the sajdah
sign (&) at the end of the verse by writing the word «sajdah> outside
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of its frame. In the dabt region of Asia-Anatolia, the sajdah sign is
placed only outside the frame (6)

Table 11. The differences in Sajdah sign between the Indonesian Mushaf, Dabt Asia-
Anatolia, and the Pakistan Mushaf

Indonesia Dabt Asia-Anatolia Dabt Pakistani Dabt Notes
R ‘l’ ij @Q,i’gé e Al-Afraf (7): 206
£, e : 5508 Eeg A ' :4‘; Al-Insyiqaq
L Oyl @Q)-*’:%'Y OIS (84): 21

k. Juz’and Hizb

The Tahzib in the Indonesian Standard Quran Mushaf uses both juz’ and
hizb markings simultaneously. One juz’ consists of two hizbs, and each
hizb is further divided into four parts. The beginning of each hizb is marked
with the symbol (%) at the start of the verse. In the dabt region of Asia-
Anatolia, only the juz sign appears outside the illuminated frame (@)

Table 12. The differences in iuz and hizb between the Indonesian Mushaf, Dabt Asia-
Anatolia, and the Pakistan Mushaf

Mushaf The Form of the Tahzib of Juz

Indonesia Dabt ; (’-’VJJ\,-JLJI’ e l;n’_ﬂ\j;i::

PGS 5]
Asia-Anatolia Dabt é‘ “ g\mus_@,LJu\q'Qs_ﬁ\Jj;z |
Ea A cag s B Bl Hlem
=] e
Sz eliscesly ’LuUtwmld”’V’
EEBE AN A e AP N e

FRCH

Pakistani Dabt

Indonesia Dabt Asia-Anatolia Dabt  Pakistani Dabt Notes
E A ./: S\2Irrr Al-Ba .
S -~ [\ -Baqarah (2):142
JJ‘ o JJ = d Rl Juz 2, Hizib 3
PP % P
Lol ol e L;:.,AM d\/ W\G)l {}l-ﬁf\glgah (2):158
~ 4
— ° @ E 27
i - AL (4 \ . Al-Baqarah (2):177
A e iﬁs} z “d‘:ﬂd s Hizib 3
2 T \ze% v
OAEs C‘)\: ’! £2) %5 Al-Bagarah (2): 189
& - 2@ # ‘L"“" % Hizib 3
N , 2 - 4 .
20 bjsb\j o \)j\g_—:;\) \’:S:]) Al-Baqarah (2): 203

Juz 2, Hizib 4
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o PP hes E .

DAY g M B {}ig?zcgl;ah (2): 219

B Y

sille 5 5 e valaia
l.  Marka’

The Indonesian Standard Quran Mushaf has a standard for writing the
marka), specifically by placing the ruku’ sign with the letter ‘ain outside the
frame, and placing the letter ‘ain at the end of the verse.

Table 13. The differences in marka’ between the Indonesian Mushaf, Dabt Asia-Anatolia,
and the Pakistan Mushaf

Indonesia Dabt Asia-Anatolia Dabt Pakistani Dabt Notes
_ 5 w2 £gaL”
& ﬁ; L @’“iac m";ké; Al-Baqarah (2): 7

ot <P 2 4 _
& JU\} ©) &l ‘Uﬁu\; An-Nas (14): 6

m. Number of Verses

The Indonesian Standard Quran Mushaf has astandard for verse numbering.
The MSI writes the verse number inside a circular mark, referring to the
total number of verses in the Quran according to al-Kuffiyiin, which is 6236
verses. However, it still provides an explanation for the end-of-verse mark,
which is disputed with the Arabic numeral five.

Table 14. The differences in number of verses between the Indonesian Mushaf, Dabt
Asia-Anatolia, and the Pakistan Mushaf

Indonesia Dabt Asia-Anatolia Dabt Pakistani Dabt
e e

n. Madd (Long Vowel Signs)
The Indonesian Standard Quran Mushaf has a standard for the madd signs.
MSI differentiates between the signs for madd wajib and madd ja’iz, unlike
the common practice in Middle Eastern mushafs, which generally treat
both signs the same.
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Table 15. The differences in madd between the Indonesian Mushaf, Dabt Asia-Anatolia,
and the Pakistan Mushaf

Indonesia Dabt Asia-Anatolia Dabt Pakistani Dabt Notes

P P e 49
)._)4;\/ N é\_’@,L_:J i@\ ‘\";E\‘,J‘ Al-Baqarah (2): 13
" it }
B 3;; wgys;h 'ﬁ)é‘z An-Nisa' (4):143

0. The Vowel Signs of the Word “Lafz al-Jalalah”
The Indonesian Standard Quran Mushaf standardizes the diacritical sign
placed above the lam in every instance of the word Talalah.

Table 16. The differences in Lafz al-Jalalah between the Indonesian Mushaf, Dabt
Asia-Anatolia, and the Pakistan Mushaf

Indonesia Dabt Asia-Anatolia Dabt  Pakistani Dabt  Notes

\

)

\
4\ ‘& /gj,)/ Al-Fatihah (1): 2
Y- }‘\, g\ A
=\ 4}3\ 43_)‘ Al-Baqarah (2): 255

The third similarity among these three mushafs is the use of the
standing fathah. This mark is not explicitly explained in some dabt
literature. However, in dabt al-Masyariqah, this mark is typically used to
indicate the elongation of a reading in cases where it is omitted. For the

example in the writing of the word 22 the standing fathah is placed on
the letter ta’ after it has the fathah diacritic.

p. Izhar

The Indonesian Standard Quran Mushaf standardizes the izhar reading by
notadding the nun izhar in the izhar reading, unlike the mushafs commonly
used in the 1960s.

Table 17. The differences in izhar between the Indonesian Mushaf, Dabt Asia-Anatolia,
and the Pakistan Mushaf

Indonesia Dabt Asia-Anatolia Dabt Pakistani Dabt  Notes

~ ;/‘ t - Z G/ /}.} j
© 31138 G| g v SRS Alnhlas (na): 4
N _ <\ . T -
S5 1) sale 13} q‘i’u \31 Q;;‘I; Al-Falag/u3;3

-

Z

_ % 8.7 {6 .
?\-}f\; jL @Lé.gb | aL:‘,:L )\ Al-Qariah/101; 11
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q. Idgam

The Indonesian Standard Quran Mushaf standardizes every idgam reading,
whether due to a niin as-sakinah or tanwin, by adding a syiddah sign to the
idgam letter. The same rule applies to idgam bigunnah, idgam bila gunnah,
idgam mislain, idgam mutaqaribain, and idgam mutajanisain. In contrast,
in dabt Asia-Anatolia, when the idgam bigunnah reading meets the letters
waw and ya, no syiddah is used; only the tanwin is placed in conjunction
with the letter.

Table 18. The differences in idgam between the Indonesian Mushaf, Dabt Asia-Anatolia,
and the Pakistan Mushaf

Indonesia Dabt Asia-Anatolia Dabt Pakistani Dabt Notes
g _ .k/// // # {.6 Ay~
:jj v-/d \}\ g:j};,‘_éd\ &.,q,\;é’ ’\ Al-Lahab (111):1
L S > 30\57
i 5 &}5_ w&? Al-Lahab (11): 5
< 0 & % =
) G g)uﬁ&i :‘;\j;‘) - 2 Ali Imran (3): 8
)/ a} wy Ow eﬂ/;:/w’“" eI -
AGRE /_g__q;)& 9\4.)‘ J Ali ‘Imran (3):133
Iz & ol 3\.,/4;5 QJ:@\ 3 fela :)J;b\ Al-Baqarah (2): 60
P LS e
) g, i 9977%
20 2274 §s fﬁﬁjj‘f ‘\:_,JC); Al-Bagarah (2): 88
ST 5. ¢ IR .
2 5\/ \ J\/ ; &E':l An-Nisa’ (4): 64
P T “ [ oy J e 4
F L5t £ A £l ,’C.’;_Q Al-M#idah (5): 28
o . B £.577%
?Jg\ ﬁ A ';3 Y\ & l Al-Baqarah (2): 92

2

2 < bt 8sx v
< I i VJ\ ‘é 4 4;3\ /{ﬁ\"‘\ ’/T Al-Mursalat (77): 20

Yoo, T P9k o - 9,/28, £/
ﬁ,\_,;)ff.’ " ® /3.4 ).‘;é& ’5Mj}$ /;.@J& Al-Humazah (104): 8
Ao

r. Iglab

The Indonesian Standard Quran Mushaf standardizes the iglab sign after a
nun as-sakinah or tanwin by adding a small mim as the marker for the iqlab
reading.

Table 19. The differences in iqlab between the Indonesian Mushaf, Dabt Asia-Anatolia, and
the Pakistan Mushaf

Indonesia Dabt Asia-Anatolia Dabt  Pakistani Dabt  Notes

Sﬁéj \)? Sm ﬂ{ 63&5% Al-Humazah (104): 4
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s.  Ikhfa’
The Indonesian Standard Quran Mushaf standardizes the ikhfa’ sign by not
adding any mark for the ikhfa' reading.

Table 20. The differences in ikhfa’ between the Indonesian Mushaf, Dabt Asia-Anatolia,
and the Pakistan Mushaf

Indonesia Dabt Asia-Anatolia Dabt Pakistani Dabt Notes

P PROEIRS b 2
75 pes .t NS Al-Falaq (13): 3

t.  Madd silah

The Indonesian Standard Quran Mushaf has a standard related to madd
silah, namely by writing it with a standing kasrah diacritic and an inverted
dammabh.

Table 21. The differences in madd silah between the Indonesian Mushaf, Dabt Asia-
Anatolia, and the Pakistan Mushaf

Indonesia Dabt Asia-Anatolia Dabt Pakistani Dabt Notes

L5 "/T/\; AT (74 2574, Al-Humazah
o P\ {r» VA 500

Al % (104): 3
S s - Az (9;4 Al-Qari‘ah
G Aka oy s Gl ”\3 (101): 9

v, e Yoo /345, Al-Adiyat
G G4y o0 © (V2 4 ij ) J’JL‘ (100): 4

The Wagf Sign in the Indonesian Standard Qur'an Mushaf

The wagqf signs in the Indonesian Standard Qur’anic Mushaf follow the
system of Khalaf al-Husaini for the signs themselves, while maintaining the
placement as per as-Sajawandi. This approach was adopted because the
waqf signs of as-Sajawandi were considered less practical, as several signs
with the same substance were indicated differently. Although, in reality,
this system had its own rationale. As a result, the 12 signs of as-Sajawandi
were simplified and condensed into 6 signs for ease of use. The Following is
a breakdown of the wagqf'sign:

Table 22. The differences in waqf signs between the Indonesian Mushaf, Dabt Asia-
Anatolia, and the Pakistan Mushaf

Mushaf al-Ummah Dabt Pakistani Mushaf Indonesian Mushaf
Asia-Anatolia®

10 Setelah tanggal 1-3 November 2024 semua tanda waqaf disederhanakan lagi menjadi hanya
dua; tanda waqaf lazim (. ) dan tanda waqaf jaiz (C )
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The simplified waqf signs have a strong influence on the tajwid
punctuation. For instance, when the wagqf sign is mim, the tasydid idgam
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will not be applied (al-Baqarah [2]: 26). Similarly, the waqf sign lam-alif
causes the hamzah wasl harakat to be omitted (Fussilat [41]: 6-7). The same
rule applies to the waqf'sign jim on a letter that should have the idgam
bigunnah sign (al-M@'idah [5]: 44). The waqf'sign gala will also eliminate
the madd ja’iz sign in a word where madd ja’iz should occur when connected
(al-An‘am [6]: 57). The wagqf sign sala will cause the application of tasydid
idgam bigunnah (Maryam [19]: 58). Finally, the waqf sign muanagah will
remove the madd ja'iz sign (al-A'raf [7]: 172).

Table 23. The differences in mim sign between the Indonesian Mushaf, Dabt Asia-Anatolia,
and the Pakistan Mushaf

The Waqf Mim Sign )Al-Baqarah [2]: 26(

£ - - 4 A
Indonesian Standard Mushaf \?S-u 3.\_’@5} 'Ii S Ay J..ng \).;.3
Mushaf al-Ummah Dhabt Y . 4 : ¢ ))’/
Asia-Anatolia !/\344) gg-»\.@) ‘ﬂ'& 4;«;)}.«,/43,')&15

o> %7 /‘ d
Pakistani Mushaf >L'\;5‘7b/\5 \)\G)J M 'L-’ M

Table 24. The differences in Waqf Lam-Alif sign between the Indonesian Mushaf, Dabt
Asia-Anatolia, and the Pakistan Mushaf

The Waqf Lam-Alif Sign (Fussilat [41]: 6-7)

Indonesian Standard Mushaf ;}_H '” ij .;w d«f j__’_U }
Mushaf al-Ummah Dhabt \? Loing g AT oo
Asia-Anatolia J{JS P "V}S G u{J‘J\S JJ

2\, 297 7275
Pakistani Mushaf 3 ,) ‘JT u, JIC .Qj
Table 25. The differences in Waqf Jim sign between the Indonesian Mushaf, Dabt
Asia-Anatolia, and the Pakistan Mushaf

The Waqf Jim Sign (Al-Ma’idah [5]: 44)

2 4.7z
Indonesian Standard Mushaf J ):,-*-‘J\ \-6-' rg‘ j S '\'“

Mushaf al-Ummah Dhabt Asia- / S L@) o5 * ; 5 S Jj&

Anatolia

Pakistani Mushaf (oI \g) oA
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Table 26. The differences in Waqf Qala sign between the Indonesian Mushaf, Dabt
Asia-Anatolia, and the Pakistan Mushaf

The Wagqf Qala Sign (Al-An‘am [6]: 57)

£y - L £ s P
i 1 -~ - -~ R
Indonesian Standard Mushaf ; y n’ \‘j\’ 2 \ 9! 4 . - A
N e S5 s S
Mushaf al-Ummah Dhabt ;&/ Y \/ 2 5 \d\, Py - 0t o \;

Asia-Anatolia

MR P /8 7%
Pakistani Mushaf ;L,\Jlmtk)‘, U}Lﬂ"“‘ LA

Table 27. The differences in Waqf Sala sign between the Indonesian Mushaf, Dabt
Asia-Anatolia, and the Pakistan Mushaf

The Wagqf Sala Sign (Maryam [19]: 58)

s \55;.1,,{ s :&5:'//\7’/’ 1%
Indonesian Standard Mushaf r:r";b 2 A3y T8 E}' c‘ ~9
Mushaf al-Ummah Dhabt Asia- o\ w4 o S A f/; 0%
- \ \ Gw AR \;l?.
A S 2= (= =
Anatolia 2 2L 2 @ C . &-A)
/9 Tt 3 svrritl gy 24 S
Pakistani Mushaf AR A (87 R > < g

Table 28. The differences in Waqf Muanaqah sign between the Indonesian Mushaf, Dabt
Asia-Anatolia, and the Pakistan Mushaf

The Waqf Mu’anaqah Sign (Al-A'raf [7]:172)

S LA, _a s & L,

Indonesian Standard Mushaf \)J_}'B Q\ L.L@.::u J.» UL& rgu’., el
Mushaf al-Ummah Dhabt Asia- 7”/’ P g ; £
Anatolia \}S L G & }S \9 j =)
" g , C/. 8/ 7/ > o 7 (e 9 g%
Pakistani Mushaf ’ .;, ol \)-g-«-. g- 9« e o-\ viv}‘

Dabt Studies and The Waqf Signs in the Indonesian Standard Qur’an
Mushaf

Based on the findings from MUKER 11/1976, the comparison of harakat and
punctuation marks that can be examined from the perspective of dabt include
harakat, sukun, syiddah, and the marks for madd. Below is the application of
these harakat and punctuation marks in the Indonesian Standard Qur'anic
Mushaf, including the Usmani, Bahriyah, and Braille versions.
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Diacritic (Harakat)

In general, based on the comparison of harakat and punctuation marks
during MUKER 11/1976, the harakat pattern in the Indonesian Standard
Usmani Qur'anic Mushaf follows the concept of al-Khalil bin Ahmad al-
Farahidiy (d. 170 AH). These patterns include, among others: the fathah
harakat with a slanted alif, and the dammah harakat with a small waw.
Some differences from the al-Khalil school in the use of harakat concern
the form of tanwin, whether fathatain, kasratain, or dammatain. In dabt
studies, the form of tanwin writing is adjusted based on the following letter.
If the letter following the tanwin is one of the ighar letters, the tanwin is
written identically (=), and this is called tanwin tarkib. If the following letter
is one of the iglab letters, the tanwin is stacked but not exactly the same
(see the attached comparison of punctuation marks). For tanwin followed
by an iglab letter, there are two categories: (1) According to Abti Dawud,
tanwin is immediately replaced by a small mim, and (2) According to ad-
Daniy, tanwin is written double in parallel (without a small mim)."

Meanwhile, in the Indonesian Standard Usmani Qur’anic Mushaf, all
forms of tanwin, whether fathatain or kasratain, are stacked in parallel,
while for dammatain, they are stacked in reverse (not double in parallel),
regardless of the tajwid rules that follow (Sya'roni 2007: 130). For the latter
model, the researcher has yet to find a reference for this approach, other
than from the comparison of the tanwin forms taken during MUKER 11/1976
from six sample forms of tanwin. (For more details, see the table).

The forms of tanwin writing, as explained in the various schools above,
have actually been known since MUKER. However, for reasons of greater
common usage and the support from the recitation method of the Qaidah
Bagdadiyah which has become well-established, the choices for the harakat
forms as known have been adopted and remain in use until now. Apart
from the tanwin dammah form for which the researcher has yet to find a
reference, it is only based on the comparison of several Mushafs during
MUKER 11/1976, specifically the form of the reversed dammah and the
upright fathah/kasrah. In the MUKER document, it is stated that the choice
of this harakat model was based on the Mushafs of Bahrul Ulum, Pakistan,
and Bahriyah. Meanwhile, in the Bahriyah Mushaf, the harakat and
punctuation signs patterns are nearly identical to those in the Indonesian
Standard Usmani Qur'anic Mushaf.

11 For more details, refer to the work of Muhammad Salim Mubhaisin titled Irsyadut-Thalibin ila
Dabtil-Kitabil-Mubin, 1989: 11-14.
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Sukun

The sukun in the Indonesian Standard Qur'anic Mushaf adopts a form
resembling the “head of a kha”. However, the shape of the sukun is not
explicitly described as the “head of a jim” or the “head of a kha” or “head of
a kho”; instead, it is written and identified as it appears in several Mushafs,
both domestic and international, compiled during the Musyawarah Ulama
Al-QuranIl/1976. In the research by Mazmur Sya'rani, the sukun is described
not as a full circle, but with the term “half-circle symbol” (Sya’roni, 2007).*
It is also important to note that the sukun rule is not fully applied in the
Bahriyah Standard Qur’anic Mushaf, as the sukun shape is not used for the
madd tabify (natural elongation). A similar exception is applied in the
Braille Standard Qur’anic Mushaf, where the sukun shape is not used for the
madd letters ya and waw.

Syiddah

The standardization of the syiddah sign in the Indonesian Standard Quran
Mushaf refers to the head of the sin, as agreed upon in the science of dabt
(Lihat juga Najah 1427: 50; Zaithar n.d.: 25).

Madd Sign

The madd sign in the Indonesian Standard Qur'anic Mushaf are
differentiated into two categories: for madd wajid and lazim, the madd sign
( = ) is used, while for mad ja’iz, the sign ( ~) is applied. However, in
the Braille Standard Qur'anic Mushaf, the mad ja’iz sign is no longer used.

Conclusion

The ‘Usmaniy script of the Indonesian Standard Qur'anic Mushaf follows
the recitation tradition of asy-Syaikhani with the preference for Abti ‘Amr
ad-Daniy (d. 444 AH) and has been in use for a long time. Therefore, it is
highly unlikely that it could be changed to follow the recitation of Abu
Dawud (d. 496 AH), as suggested by the Mushaf al-Ummah of dabt Asia-
Anatolia, which leans toward Abu Dawud’s version.

The dabt in the Indonesian Standard Qur'anic Mushaf generally refers

12 Theoretically, according to al-Khalil, the syakl sukun can take three forms: (1) ra’sul jim,
derived from the term al-jazmu (cut off), (2) ra’sul kha’, derived from the term istaraha (rest), and (3)
ra’sul kho’, derived from the term khafif (light). Meanwhile, according to Aba Dawud (d. 496 AH), the
form of syakl sukun is described as daratun sagiratun (small circle), which is derived from the symbol
for zero (sifr) in the science of mathematics and astronomy. This interpretation is adopted by Nugatil
al-Madinah, some regions of Magharibah, and al-Masyarigah. In the study of Mazmur Sya'rani, sukun
is classified as one of the harakat. However, in the researcher’s view, based on the existing data, it would
be more accurate to refer to it as dhabt/syakl sukun rather than harakat sukun.



372 Suhuf, Vol. 17, No. 2, Desember 2024, hlm. 345-374

to the Masyariqah system and al-Khalil bin Ahmad. The application of
these marks has also been simplified, as is typical in the non-Arab
communities of the Indian Subcontinent, and has been in practice for a
long time. Thus, it is unfeasible to alter this according to the dabt in al-
Thirraz with some compromises from the Mushaf al-Ummah of dabt Asia-
Anatolia, which leans toward Masyariqah.

The waqfsystem in the Indonesian Standard Qur'anic Mushaf generally
refers to the Khalaf al-Husayni/Hijazi marking system, although its
placement consistently follows as-Sajawandi’s method. Therefore, it is not
possible to revert it to the purely as-Sajawandi system, as this would return
the MSI to the Mushafs of the 1980s, which is not feasible. Considering the
consistency of the dabt in MSI, which has been in place from 1984 to 2024,
the dabt Asia-Anatolia system is the one that could more easily be adjusted
to MS], as it would have less of an impact on the society.

Recommendation

The Mushaf al-Ummah is advised not to impose the dabt Asia-Anatolia on
the Indonesian Standard Quran Mushaf, considering that Indonesia has
had a Quran publishing standard since 1983, which includes the rasm, dabt,
and wagqf signs. The Mushaf al-Ummah is also encouraged to consider the
impact of mushaf standardization in the Islamic world, especially for
countries that already have established publishing standards. Furthermore,
the Mushaf al-Ummah is advised to allow flexibility for Indonesia with its
Indonesian Standard Quran Mushaf, given that the readability of this
mushaf is well-established and has a larger readership, particularly in
Indonesia.
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